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badhita-sadhyata. If there is contradiction we have
vimddha as a defect. If the sadhya is not desired or
intended we have aphalatva.

In what may be called a Doxography we find Vedanta
Desika mentioning that the Tattvaratnakara enters into
a very detailed discussion and subdivision of the features
such as aprasiddhi, badhyatva, vimddhatva, etc. Reverting
again to the Tattvaratnakara quotation we find that it
mentions some general defects of the sadhana (hetu}
such as avacaka ('that which is unworthy of statement')
sandigdha ('that which is doubted') and asllla ('that which
is vulgar). All these are excluded in a definition {laksana}
by the word paksadharma itself (subject - adjunctness).
So all these are fallacies of pratijna. Parasara also makes
a ten-fold classification of the reason from the view-point
of fallacies. They are asiddha, anadhyavasita, vimddha,
vises ana vimddha,   anaikantika,   aprayojaka,   badhya,
vimddha-s   avyabhicarin,   prakaranasama      and
siddhasadhana. He makes a further classification of a
siddha into nine varieties.

Summing up the above discussion Parasara points
out that deficiency in the number of avayava constituting
the definition is what is responsible for the fallacious
character of anumana. To be more precise, the fallacy
of an inference consists in the absence or deficiency
of 'vyapyatva   ('being pervaded') or paksadharma
('subject-adjunctness').

The 16th fragment refers to the general view that
all valid means of knowledge {pramana} are at the mercy
(anugrahya} of tarka ("indirect argument or reductio ad
absurdum}. This, however, is not acceptable to Parasara,
because the above claim that the validity of all anumana
will have to be decided by tarka alone leads to anavastha
[infinite regress). As a matter of fact all cognitions do
not require tarka at all to gain their validity. Tarka